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T
he Br i tish med i e val Chr is ti an theolo gi an and churc hm an St. Anselm of Can te rbury (1033–1109) sa id

t h at “T h eolo gy” which util izes do c t r ines is “faith seeking rati on al self-unde rs tand in g.”1 N ine ce n-

t uries late r, Alis ter Mc Grath sim il arly states that “D o c t r ine may...be regarded as the in te ll ec t u al

s e l f- e xpre s si on of a liv ing trad i ti on ....”2 These pa s sages could be in te r pre ted on the one hand that throu g h

colloquia and semin ars like this one on Pr inci ples of the Bahá’í Be l i ef Sys tem or Bahá’í Theolo gy, we, a s

B ahá’ís, have the rare and preci ous opp or t unity to, ultim ate l y, de ve lop a greater self-unde rs tand ing and

s e l f- e xpre s si on of the Bahá’í Faith its e l f. Yet, on the other hand, it is si g n i f i cant that in 1992 Udo

S c h aefer stated that:

if we compare the de ve lopment of the do c t r ines of our Fa i t h, the schol arly sys te m atiz ati on and

pre s e n tati on of its teac h in gs in terms of ph ilo s oph y, theolo gy, re l i gi ous studies, with that of

I s l am, for in s tance, we must admit that we are still in our in fanc y...our re s earch has mainl y

been fo cu s ed on the his tory of our Fa i t h .... The theolo gi cal do c t r in e s...which are at the ve ry

core of a re l i gi on, have not been stre s s ed much in [Bahá’í] re s earc h ... and] ve ry little has be e n

w r i t ten on the metaph ysi cal and theolo gi cal a s p ec ts of Bahá’u’ lláh’s Re ve l ati on .3

Jack McL ean’s Re v isi on ing the Sac red: New Pe rs p ec tives on a Bahá’í Theolo gy (1997) may be seen a s

a recent and serious at te mpt, in vol v ing seve ral Bahá’í “t h eolo gi an s ,” to in ve s ti gate the theolo gi cal

d im e n si on of the Bahá’í Faith. Nonetheless, McL ean writes in the same work that:

The sys te m atic “B ahá’í theolo gi an” has yet to emerge... and a number of fund am e n tal Bahá’í

teac h in gs have su ffe red from neg l ect ...t h e re is still no maj or schol arly work in Bahá’í pers p ec-

tive on this most vital theme [the oneness of re l i gi on],4 which along with the oneness of

hum an i t y, is the most dis tinc tive and charac te r is ti cally Bahá’í teac h in g. Neither is there yet an y

m aj or schol arly work on pro g re s sive re ve l ati on, one of the grand themes of Bahá’u’ lláh’s pre-

e m inent do c t r in al work the Ki t á b -i-̂ qán .5

Doctrine, Belief, Theology, and Religion

In a We s tern and a Chr is ti an trad i ti on al sense, the study of do c t r ines has been reco g n iz ed as bein g

in tim ately re l ated to theolo gy, or theolo gi cal sys tems, and have therefore often labe l ed “s ys te m atic the-

olo gy” and “do g m atis m .”6 Howe ve r, in a broader pers p ec tive, Nin i an Sm art arg ues that the do c t r in al

d im e n si on is one of six ce n t ral dim e n si ons of re l i gi on .7 Sim il arl y, Ri c h ard Com s tock states that do c t r in e

is “a category in the comparative study of re l i gi on that be lon gs with ritual, sac rament, mys ti cal exp e r i-

e nce ,”8 and he further writes that terms like torah in Jud a is m, k alám in Islam, d ars h ana and dh arma in

H indu ism and Buddh is m, and c h i ao in Con fuci an ism and Taois m, all con vey sim il ar mean in gs of “do c-

t r in e” or “teac h in g.”9 I nde ed, the ve ry term do c t r ine can etymolo gi cally be de r ived from the Latin do c-

t rína “teac h in g” (from do cé re, “to teac h” )10 and it is commonly unde rs tood as “s om e t h ing that is tau g h t ,”

“a pr inci pl e ,” “the wh ole body of pr inci ples in a branch of knowl ed ge ,” and a “s ys tem of be l i ef.”11 T h e

term is therefore often found a s s o ci ated with other re l i gi ous terms and conce p ts like be l i ef, catec h e sis ,

c re ed, con fe s si on, dogma, and ke ryg m a .12

In a ge n e ral pers p ec tive on the nat ure of do c t r ine, Sm art def ines do c t r ines as “an at te mpt to give sys-

te m, clarity and in te ll ec t u al power to wh at is re veal ed through the mytholo gi cal and symb ol i cal lan g u age

of re l i gi ous faith and ritual .”13 A lt h ough Sm art def ines do c t r ines “as an at te mpt to give sys te m,” in his

l ater writin gs he poin ts out that do c t r ines “are not rigidly sys te m ati c ,” but that they “are more like
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schemes than sys te m s.” Moreove r, he main ta ins that a “scheme is organ i c ,” and he seems to imply a

h e r m e n eutic pr inci ple when he further arg ues that “to unde rs tand a scheme, it is imp or tant to see eac h

part in the con te xt of the wh ol e.”14

Sm art also enum e rates five func ti ons of do c t r ine, which are to:

• bring order to wh at is given by re ve l ati on

• sa feg u ard the refe re nce myths have to that which lies Be yond

• re l ate their claims to the cur rent knowl ed ge of the age

• refl ect and stimul ate a fresh visi on of the world

• def ine the commun i t y15

These five poin ts can fin ally be compared with R. M. Sp ei g h t’s eight func ti ons of cre eds a s:

• the basis of membe rs h i p

• a test of or t h o dox y

• a type of praye r

• a basis for re l i gi ous in s t r uc ti on

• a cor p orate or ind iv idu al re s p onse in faith to div ine re ve l ati on

• an expre s si on of self-unde rs tand ing by the re l i gi ous commun i t y

• an a s s e r ti on and con f ir m ati on of the unity of the commun i t y

• a witness to the world, expre s sing the core of be l i ef16

It is here note worthy that Sm ar t’s fifth and Sp ei g h t’s sixth poin ts inc lude self- def in i ti on and self-

unde rs tand ing as func ti ons of do c t r in e s/c re eds in that they “def ine the commun i t y” and that they are

“an expre s si on of self-unde rs tand ing by the re l i gi ous commun i t y.” Sim il arl y, Mc Grath states that

“D o c t r ine def ines commun i ties of dis course, possessing a re pre s e n tative charac te r, at te mp ting to

de s c r ibe or pre s c r ibe the be l i efs of a commun i t y.”17 Sp ei g h t’s last point, “e xpre s sing the core of be l i ef,”

is par ti cul arly illum in ating since this paper arg ues that the Bahá’í do c t r ine of pro g re s sive re ve l ati on is

“the bedrock of Bahá’í be l i ef.”

In sum, the purpose of this paper is to show that the Bahá’í idea or concept of pro g re s sive re ve l ati on

is expl i ci t l y18 de s c r ibed as a “do c t r in e ,” “s om e t h ing that is tau g h t ,” “a scheme,” “a pr inci pl e” and that it

e ven is labe l ed as a “ph ilo s oph y,” that it expresses “the core of be l i ef,” and, ultim ate l y, that it not onl y

def ines the Bahá’í community but the Bahá’í Faith its e l f.

THE DOCTRINE OF PROGRESSIVE REVELATION:

The Term Progressive Revelation in the Writings of the Central Figures

In order to de te r m ine if the concept of pro g re s sive re ve l ati on expl i ci t l y19 is a Bahá’í do c t r ine, it is

f irst nece s sary to in ve s ti gate the English tec hn i cal term pro g re s sive re ve l ati on as it occurs in the Bahá’í

w r i tin gs.

B ahá’u’ lláh

The tec hn i cal term pro g re s sive re ve l ati on occurs in the English tran s l ati ons of the extant writin gs of

B ahá’u’ lláh only once and in the follow ing pa s sage of G l ean in gs from the Wr i tin gs of Bahá’u’ lláh:

C on te mpl ate with thine in ward eye the chain of succe s sive Re ve l ati ons that hath linked the

Man i fe s tati ons of Ad am with that of the Bá b. I te s tify before God that each one of these

Man i fe s tati ons hath been sent down through the op e rati on of the Div ine Will and Pur p o s e ,

t h at each hath been the bearer of a specific Me s sage, that each hath been entrusted with a

d iv inely re veal ed Book and been comm is si on ed to unravel the mys teries of a mighty Tabl e t.

The mea sure of the Re ve l ati on with which eve ry one of them hath been def in i tely fore-

ord a in ed ...A nd when this pro cess of pro g re s sive Re ve l ati on culm in ated ... He chose to hide His

own Self be h ind a thou sand veils, lest profane and mor tal eyes dis cover His glory.20

The or i gin al pa s sage is in Arabic and was tran s l ated by Shoghi Effe ndi. Howe ve r, it is imp or tant to

note that an equ ivalent to the tec hn i cal term pro g re s sive re ve l ati on never occurs in the or i gin al Arabi c
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te xt. Howe ve r, it is si g n i f i cant that the term occurs in the in te r n al con te xt of the ab ove pa s sage and

e s p eci ally in conn ec ti on with such key terms as the “c h a in of succe s sive Re ve l ati on s ,”21 and the

“Man i fe s tati on s” (i .e., the Man i fe s tati ons of God).

‘Abdu’ l-B ahá

Sim il arl y, the tec hn i cal term pro g re s sive re ve l ati on never occurs in any of the extant English tran s l a-

ti ons of ‘Abdu’ l-B ahá’s oral or lite rary works, but a couple of close equ ival e n ts can ea sily be found. The

follow ing pa s sages may serve to exe mplify this:

Re l i gi on is the outer expre s si on of the div ine real i t y. Therefore, it must be liv in g, vital iz ed, mov-

ing and pro g re s sive. If it be without moti on and non-pro g re s sive, it is without the div ine life; it is

dead. The div ine in s ti t utes are con tinuously ac tive and evoluti on ary; therefore, the re ve l ati on of

them must be pro g re s sive and con tinuou s.22

A mong the boun ties of God is re ve l ati on. He nce re ve l ati on is pro g re s sive and con tinuou s. It neve r

cea s e s. It is nece s sary that the reality of Div inity with all its perfec ti ons and at t r ibutes should

become re s pl e ndent in the hum an world. The reality of Div inity is like an endless ocean. Re ve l ati on

m ay be like n ed to the ra in .23

In the first pa s sage re l i gi on itself is seen as pro g re s sive. Fur t h e r, it is si g n i f i cant that in both pa s sage s

the term pro g re s sive is directly coupl ed with the term con tinuou s.

Shoghi Effe nd i

Of the three ce n t ral Bahá’í figure s ,24 Shoghi Effe ndi is the only one who ever applies the tec hn i cal

term pro g re s sive re ve l ati on, alt h ou g h, as shall be seen be low, he apparently did not coin this term. In a

l e t te r, written in 1935, Shoghi Effe ndi states that he made a “te n tative and incompl e te list of the subj ec ts

refe r red to in these tran s l ati on s.”25 A mong the fift y-four subj ec ts enum e rated, Shoghi Effe ndi menti on s

the “Unity of Proph e ts” as the first subj ec t. Howe ve r, wh at is si g n i f i cant in this con te xt is that, as sub-

j ect for t y-t hree, he briefly states that “Div ine Re ve l ati on is pro g re s sive.” Generall y, and sim il ar to

‘Abdu’ l-B ahá’s statement ab ove, Shoghi Effe ndi re p eatedly writes that “Div ine Re ve l ati on is a con tinuou s

and pro g re s sive pro ce s s.”26 Fur t h e r, writing on the topic of re l i gi ons, Shoghi Effe ndi states that “O n e

cannot call one World Faith sup e r i or to anot h e r, as they all come from God; they are pro g re s sive, eac h

su i ted to ce r ta in needs of the tim e.”27 E l s e wh e re he also refe rs to “a series of pro g re s sive dis p e n sati on s

a s s o ci ated with Moses, Zoroa s te r, Buddha, Jesus, Muh amm ad and other Proph e ts.”28

More speci f i call y, Shoghi Effe ndi expl i ci t l y, direc t l y, and fre quently employs the tec hn i cal term pro-

g re s sive re ve l ati on. For example, writing ab out the a s ce n si on of Bahá’u’ lláh in both his God Passes By

and The World Order of Bahá’u’ lláh, he refe rs to the Bá bí and Bahá’í “Dis p e n sati on” as encompa s sin g

f i fty years of “con tinuous and pro g re s sive Re ve l ati on.”29 O nce aga in it can be noted that the term pro-

g re s sive is coupl ed with the term con tinuou s. Other expre s si ons in the sin g ul ar are:

• the concept of pro g re s sive re l i gi on30

• the pr inci ple of pro g re s sive re ve l ati on31

• the Bahá’í ph ilo s ophy of pro g re s sive re ve l ati on32

Shoghi Effe ndi also uses plural terms of pro g re s sive re ve l ati ons like:

• series of pro g re s sive Re ve l ati on s33

• a series of succe s sive, of pre l im in ary and pro g re s sive re ve l ati on s34

• one link in the chain of con tinu ally pro g re s sive Re ve l ati on s35

• a further stage in a chain of pro g re s sive Re ve l ati on s36

C on s e que n t l y, with regard to the three ce n t ral Bahá’í figures and the tec hn i cal term pro g re s sive re ve-

l ati on, it should now be clear that this term occurs only once (as tran s l ated by Shoghi Effe nd i) and

impl i citly in the writin gs of Bahá’u’ lláh; it is impl i ci t l y, ind irec t l y, and rarely stated in the writin gs of

‘Abdu’ l-B ahá;37 but it is expl i ci t l y, direc t l y, and fre quently employed by Shoghi Effe nd i .38
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The Term Pro g re s sive Re ve l ati on in the Wr i tin gs of Other Aut h ors

Howe ve r, Shoghi Effe ndi is apparently not the first Bahá’í aut h or who uses this te r m, but it is highl y

in te re s ting and si g n i f i cant that its first usage in a Bahá’í con te xt is made by Shoghi Effe nd i’s clo s e

Br i tish fr i e nd, J. E. Esslemont (1874–1925), who also was his English lan g u age sec re tary.39 T hus, the per-

h aps earliest dating of the English term pro g re s sive re ve l ati on in Bahá’í [u sage] occurs as the sub title of

the eighth chap ter on “Re l i gi ous Unity” in Esslemon t’s B ahá’u’ lláh and the New Era, publ is h ed in 1923.40

It is also imp or tant to note that in 1919, Esslemont sent chap te rs of his book for approval to ‘Abdu’ l-

B ahá wh o, before he died in 1921, re v is ed the first nine chap te rs.41 A lt h ough Esslemont never elab orate s

on the te r m, he does refer to pa s sages by Bahá’u’ lláh42 and ‘Abdu’ l-B ahá.43 E s s l e mont, howe ve r, may not

be the first Bahá’í aut h or to use the term pro g re s sive re ve l ati on, since Will i am Coll ins writes that “From

s om e wh e re around 1900, American Bahá’ís had access to the bibl i cal in te r pre tati ons found in Bahá’í

s c r i p t ures, up on which a sound concept of pro g re s sive re ve l ati on could be based .”44 In add i ti on, Samue l

Wil s on states that early English speaking Bahá’í write rs (e.g., Kheiralla, Re m e y, Deal y, and Br i t tin g h am)45

“refe r [red] to Mill e r, Cumm in gs, Seiss, Gu inness, and ot h e rs.”46 T h is is a cruci al statement, since the

Gu inness Wil s on is refe r r ing to is most likely He nry Grat tan- Gu inness, who employed the tec hn i cal te r m

pro g re s sive re ve l ati on already in 1878.47

A nother pers on who fre quently used the term pro g re s sive re ve l ati on was the former Anglican pr i e s t

G eorge Tow n s h e nd48 (1876–1957), who also was a close fr i e nd to Shoghi Effe ndi. In this con te xt it is espe-

ci ally note worthy since Shoghi Effe ndi greatly adm ired his comm and of English and therefore sent him

h is tran s l ati ons and manu s c r i p ts.49

In 1954 the term pro g re s sive re ve l ati on makes a clear and def in i te app earance since John Fe r raby used

the term as the ve ry title of a pamphl e t. More rece n t l y, pro g re s sive re ve l ati on has, in English Bahá’í lit-

e rat ure, var i ously been refe r red to as the:

• idea of pro g re s sive re ve l ati on50

• pr inci ple of pro g re s sive re ve l ati on51

• pro cess of pro g re s sive re ve l ati on52

• theme of pro g re s sive re ve l ati on53

• B ahá’í thesis of Pro g re s sive Re ve l ati on54

• B ahá’í noti on of pro g re s sive re ve l ati on55

• concept of pro g re s sive re ve l ati on56

• b a sic Bahá’í teac h ing of pro g re s sive re ve l ati on57

Progressive Revelation as an Explicit Doctrine

The Doctrine of Progressive Revelation in the Writings of the Central Figures

Bahá’u’lláh and ‘Abdu’l-Bahá

It should be clearly stated that from the extant English sources of the writin gs of Báhá’u’ lláh and

‘Abdu’ l-B ahá neither aut h or expl i citly dec l ared pro g re s sive re ve l ati on as a do c t r in e. Howe ve r, qu i te a fe w

B ahá’í schol ars state that Bahá’u’ lláh’s Ki t á b -i-̂ qán not only “e nunci ates the essenti al do c t r in al pr inci-

ples of the Bahá’í re ve l ati on,”58 but that it also has been refe r red to as “B ahá’u’ lláh’s fore most do c t r in al

work.”59 Other Bahá’í aut h ors have arg ued that Bahá’u’ lláh’s Ki t á b -i-̂ qán is the pr im ary Bahá’í te xtb o ok

on pro g re s sive re ve l ati on. Thus, for example, Ad ib Tah e r z adeh states that the Ki t á b -i-̂ qán has “un folded

the pat tern and dis c lo s ed the mean ing of pro g re s sive re ve l ati on,”60 and sim il arl y, Will i am Hatcher state s

t h at it is “B ahá’u’ lláh’s most imp or tant do c t r in al work”61 and that it “d is cusses pro g re s sive re ve l ati on .”62

In add i ti on, Seena Fazel & Khazeh Fan an apazir state that Bahá’u’ lláh’s Sú r iy-i-Sab r is “a tablet de voted to

the exp o si ti on of the theme of pro g re s sive re ve l ati on .”63

In the case of ‘Abdu’ l-B ahá, it is si g n i f i cant that he state s:

In eve ry Dis p e n sati on the light of Div ine Gu id ance has been fo cu s ed up on one ce n t ral theme.... In

t h is wondrous Re ve l ati on, this glor i ous ce n t ury, the found ati on of the Faith of God and the dis tin-

g u is h ing feat ure of His Law is the con s ci ousness of the Oneness of Mankind .64
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From this pa s sage it would be possible to conc lude that “the Oneness of Mankind” could be con sid-

e red the “ce n t ral theme” of Bahá’í [do c t r in e]. Howe ve r, dur ing his travels to Europe and America ,

‘Abdu’ l-B ahá also for mul ated wh at has been refe r red to as “a core set of Bahá’í ‘pr inci pl e s’”65 and wh i c h

“could a s sume cre ed al for mul ati on as a simple summ ary of the Bahá’í Fa i t h .”66 Fore most among these

pr inci ples is the pr inci ple which states that “it is incumbent up on all mankind to in ve s ti gate the trut h .”

It is si g n i f i cant that inc luded in this first pr inci ple ‘Abdu’ l-B ahá alludes to a ce n t ral theme, or a s p ec t ,

of pro g re s sive re ve l ati on - that of an essenti al re l i gi ous un i t y —since he states that “The diffe rent re l i-

gi ons have one truth unde rl y ing them, their reality is on e.... All the div ine Proph e ts and Me s s e n ge rs we re

the in s t r um e n ts and channels of this same ete r n al, essenti al trut h .”67

Shoghi Effe nd i

Earlier it was seen that only Shoghi Effe ndi util ize the tec hn i cal term pro g re s sive re ve l ati on. Shoghi

Effe ndi also refe rs to Bahá’í do c t r ines in ge n e ral state m e n ts like “The pr inci pl e s” and “fund am e n tals of

the Fa i t h,”68 “b a sic and sac red pr inci pl e s ,”69 “ve r i ties of the Fa i t h,”70 “the essenti al ve r i ties of the Fa i t h,”71

“t r ut hs which lie at the basis of our Fa i t h,”72 “the maj or be l i efs of our Fa i t h,”73 and “the pr inci ples and

prece p ts con s ti t uting the bedrock of [t h e] Fa i t h,”74 and “the incon t rove r tible pr inci ples that con s ti t ute

the bedrock of Bahá’í be l i ef.”75 More speci f i call y, he posi tively ide n tifies “the oneness of the entire

hum an race” as “the pivotal pr inci ple and fund am e n tal do c t r ine of the [Bahá’í] Fa i t h.”76 O nce aga in, the

oneness of mankind may seem as the fund am e n tal Bahá’í do c t r in e. The follow ing parag raphs by Shoghi

Effe nd i, howe ve r, can be used to directly a s ce r ta in that pro g re s sive re ve l ati on also is expl i citly stated a s

a ce n t ral Bahá’í do c t r ine, here refe r red as a pr inci pl e:

The fund am e n tal pr inci ple enunci ated by Bahá’u’ lláh ... is that re l i gi ous truth is not ab s olute but

re l ative, that Div ine Re ve l ati on is a con tinuous and pro g re s sive pro ce s s.77

Its [the Bahá’í Fa i t h’s] teac h in gs re vol ve around the fund am e n tal pr inci ple that re l i gi ous trut h

is not ab s olute but re l ative, that Div ine Re ve l ati on is pro g re s sive, not fin al.78

the fund am e n tal pr inci ple which con s ti t utes the Bedrock of Bahá’í be l i ef, the pr inci ple that

re l i gi ous truth is not ab s olute but re l ative, that Div ine Re ve l ati on is orde rl y, con tinuous and

pro g re s sive and not spa s modic or fin al.79

The Faith of Bahá’u’ lláh should inde ed be regarded ...as the culm in ati on of a cycle, the fin al

s tage in a series of succe s sive, of pre l im in ary and pro g re s sive re ve l ati on s.80

It is possible to in te r pret the first three parag raphs ab ove that “re l i gi ous truth is not ab s olute but re l-

ative” as a separate pr inci ple from “Div ine Re ve l ati on is a con tinuous and pro g re s sive pro ce s s ,” or that

t h at “Div ine Re ve l ati on is pro g re s sive.” Moreove r, by the ve ry fact that it is menti on ed first, the pr in-

ci ple of “re l i gi ous re l ativ i t y” could be con side red as the fund am e n tal pr inci ple of Bahá’í. It is also pos-

sible, howe ve r, to see the two sente nces as in s e parably re l ated and as a more elab orate ve rsi on of a sin-

gle pr inci pl e. Two other pa s sages by Shoghi Effe ndi may clarify this re l ati onship in de te r m in ing wh e t h e r

they are to be treated as two separate pr inci ples, or as one single pr inci pl e:

Let none, howe ve r, mis take my purpose, or mis re present this card in al truth which is of the

e s s e nce of the Faith of Bahá’u’ lláh. The div ine or i gin of all the Proph e ts of God—inc lud in g

J e sus Chr ist and the Apostle of God [Muh amm ed], the two greatest Man i fe s tati ons preced in g

the Re ve l ati on of the Bá b— is unre s e rvedly and un s h ak ably uph e ld by each and eve ry followe r

of the Bahá’í -re l i gi on. The fund am e n tal unity of these Me s s e n ge rs of God is clearly reco g-

n iz ed, the con tinuity of their Re ve l ati on is a ff ir m ed.81

He re Shoghi Effe ndi ind irectly refe rs to the “con tinuity of their Re ve l ati on” as a “card in al truth wh i c h

is of the essence of the Faith of Bahá’u’ lláh .” In the first sec ti ons ab ove, one may also noti ce that the

term con tinuous is directly coupl ed with the term pro g re s sive, wh e reas the last quote con ta ins the te r m

succe s sive. In The Prom is ed Day is Come, and in a chap ter si g n i f i cantly enti t l ed “The Con tinuity of

Re ve l ati on,” Shoghi Effe ndi once aga in uses a sim il ar expre s si on :

Re pud i ating the claim of any re l i gi on to be the fin al re ve l ati on of God to man, dis c l a im-

ing fin ality for His own Re ve l ati on, Bahá’u’ lláh inculcates the basic pr inci ple of the re l a-
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tivity of re l i gi ous trut h, the con tinuity of Div ine Re ve l ati on, the pro g re s siveness of re l i-

gi ous exp e r i e nce.82

W h at is especi ally note worthy in this pa s sage is that Shoghi Effe ndi uses the sin g ul ar “b a sic pr inci-

pl e ,” but, more imp or tan t l y, he links not only the terms “re l ativ i t y” and “con tinu i t y,” but he is in tur n

re l ating these to the expre s si on “pro g re s sive n e s s.”

As a further supp ort that the unity of the “Me s s e n ge rs of God” is seen as a ce n t ral do c t r ine of Bahá’í,

can be seen in the next pa s sage by Shoghi Effe nd i :

T h at all the Me s s e n ge rs of God should be regarded as “abid ing in the same Tabe r n acle, soar in g

in the same Heave n, seated up on the same Throne, ut te r ing the same Sp e ec h, and pro c l a im in g

the same Fa i t h”83 mu s t... re m a in the un alte rable found ati on and ce n t ral tenet of Bahá’í be l i ef.84

In add i ti on, Shoghi Effe ndi states in a sim il ar con te xt of the “unity of the Man i fe s tati ons of God”

t h at to regard Bahá’u’ lláh “as essenti ally one of these Man i fe s tati ons of God... is one of the maj or be l i efs

of our Fa i t h.”85

As a fin al supp ort that Shoghi Effe ndi con side rs pro g re s sive re ve l ati on a ce n t ral Bahá’í do c t r ine is that

he states that:

the Bahá’í ph ilo s ophy of pro g re s sive re ve l ati on ... s h ould be thorou g hly acce p ted and taught by

e ve ry loyal ... B ahá’í.86

In accord ance with the def in i ti ons of do c t r ine re v i e wed ab ove, it is si g n i f i cant to note that the ph i-

lo s ophy of pro g re s sive re ve l ati on should not only be “t h orou g hly acce p ted ,” but it should be taught a s

we ll .

The Doctrine of Progressive Revelation in the Writings of Other Authors

A lt h ough it is clear that is ‘Abdu’ l-B ahá and especi ally Shoghi Effe ndi have been most in s t r um e n tal in

s ys te m atizing var i ous Bahá’í do c t r ines, other Bahá’í aut h ors have used the term do c t r ine only rece n t l y.

For example, in 1931 Mabel Hyde Pa ine recorded, in her “Pil g r im s’ Note s” the follow ing lines, at t r ibuted

to Shoghi Effe nd i :

Pro g re s sive re ve l ati on is the basis of Bahá’í Teac h in gs.87

A lt h ough such a statement cannot be con side red aut h or i tative, it su g ge s ts a do c t r in al status of

pro g re s sive re ve l ati on. More rece n t l y, Schaefer states that the “t h eolo gi cal pivot [of the Bahá’í

Fa i t h] is the teac h ing of the unity of the Man i fe s tati ons [of God], and, hence, the unity of the

re l i gi on s.”88 Sto c km an also refe rs to pro g re s sive re ve l ati on as “the fund am e n tal Bahá’í teac h-

in g.”89 Sim il arl y, Mi c h ael Sours, who de votes a chap ter to pro g re s sive re ve l ati on,90 s tates that

“At the core of Bahá’u’ lláh’s teac h ing is the be l i ef in the compl e te oneness and pro g re s sive n e s s

of re l i gi on .”91 In like mann e r, under the head ing “B a sic Teac h in gs ,” Will i am Hatcher & Dou g l a s

Mar tin refer to “t hree fund am e n tal pr inci pl e s ,” a s: 1) The Oneness of God, 2) The Oneness of

Hum an i t y, and 3) Oneness of Re l i gi on. A de s c r i p ti on of pro g re s sive re ve l ati on is inc luded in

the third pr inci pl e.92

Howe ve r, the first aut h or to use the terms “the Bah a’i do c t r ine of pro g re s sive re ve l ati on” was not a

B ahá’í but a non-B ahá’í, Pe ter L. Be rge r, the famous soci olo gist of re l i gi on .93 It would take more than

t h irty years [before] Robert Sto c km an would use the exact same te r m s.94 In this con te xt it is especi all y

si g n i f i cant that in 1954 Be rger also wrote that “Pro g re s sive re ve l ati on is still held as a card in al do c t r in e

by the Bah a’is to this day....”95

T h at the concept of an essenti al unity of re l i gi ons is conn ec ted with pro g re s sive re ve l ati on and Bahá’í

do c t r ine can be seen in a statement by Mo ojan Mom e n :

The concept of the unity of re l i gi ons is one of the key do c t r ines of the Bahá’í Faith. At its

most basic level, this do c t r ine can be expre s s ed as the be l i ef that the diffe rent re l i gi ous sys-

tems of the world merely refl ect diffe rent stages in a single pro cess, the pro g re s sive un fold-

ment of re l i gi ous “Tr ut h .”96
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He re one may noti ce the expre s si on “key do c t r in e s” and the statement “At its most basic leve l ,” and

t h at it is re l ated to “the pro g re s sive un foldment of re l i gi ous ‘Tr ut h .’” Sim il arl y, when Dann May state s

t h at “The Bahá’í concept of re l i gi ous un i t y... is one of the most fund am e n tal do c t r ines of the Bahá’í

Fa i t h,” he con tinues to de s c r ibe this do c t r ine as follows:

T h is do c t r ine a ff irms the exis te nce of a common tran s ce ndent source from which the world’s

re l i gi ous trad i ti ons or i gin ate and receive their in s pirati on. The Bahá’í writin gs view the re l i gi on s

of the world not as is ol ated and sporadic eve n ts, but as par ti ci pan ts in a succe s sively un fold in g

pro cess call ed pro g re s sive re ve l ati on.97

I nd irectly addre s sing the concept of pro g re s sive re ve l ati on, Alessandro Bau sani succinctly states that

“the wh ole Bahá’í Faith is ce n te red on this theoph an i cal idea [e voluti on in time, and unity in the pre s e n t

h our]” and that “all of the do c t r ines of the Faith can be encompa s s ed by the phrase ‘e voluti on in tim e.’”98

The three ke ywords here are: theoph any (“the Man i fe s tati on of God” ), evoluti on (“pro g re s s” ), and un i t y,

terms and conce p ts which all pl ay pr im ary roles in the Bahá’í do c t r ine of pro g re s sive re ve l ati on .

Pro g re s sive re ve l ati on has also been dis cu s s ed in re l ati on to Islam .99 He s hm at Moayyad, for exampl e ,

d is cusses pro g re s sive re ve l ati on in the con te xt of the Islamic “S eal of the Prophet do c t r in e” and re l i gi ou s

f in al i t y, and refe rs to it as “the Bahá’í do c t r ine of con tinu in g, pro g re s sive re ve l ati on.”100 Ste ph e n

L ambden writes that Bahá’í in some re s p ec ts is “n eo -I s l am i c” in that ce r ta in Bahá’í do c t r ines (e.g. ,

tawh íd, al-ism al- a’z am, and pro g re s sive re ve l ati on) are “ob v i ously Islam i c .”101

Ju an Cole is the first aut h or who uses the term “The Babi-B ah a’i do c t r ine of pro g re s sive re ve l ati on”

and it is si g n i f i cant that he views this do c t r ine in terms of “a con tinuous sac red his tory.”102 L on i

Bram s on-L e rche states that pro g re s sive re ve l ati on is an “imp or tant do c t r ine of the Bahá’í Fa i t h.”103

S c h aefer goes one step further and in a chap ter enti t l ed “The New Paradigm: Pro g re s sive Re ve l ati on,”

since he refe rs to pro g re s sive re ve l ati on as a “fund am e n tal do c t r in e.”104 Most rece n t l y, in a review ar ti-

cle of the earlier menti on ed Re v isi on ing the Sac red, it is notable that Su san Stiles Man eck uses the te r m s

“the Bahá’í do c t r ine of Pro g re s sive Re ve l ati on .”105

The one Bahá’í aut h or who most clearly and elab orately states that pro g re s sive re ve l ati on is not onl y

an imp or tant Bahá’í do c t r ine, but the ce n t ral one, is Nader Sa i edi. Alt h ough he also states that the do c-

t r ine of the Man i fe s tati on of God “is a fund am e n tal, ce n t ral, theolo gi cal, ph ilo s oph i cal, and soci olo gi-

cal concept of the Bahá’í Fa i t h,” he simultan eously states that the “do c t r ine of pro g re s sive re ve l ati on can

be charac te r iz ed as the ce n t ral theolo gi cal pr inci ple of the Bahai Fa i t h.”106 Moreove r, even though Sa i ed i

s tates that pro g re s sive re ve l ati on is “One of the most imp or tant pr inci ples of Bahá’í theolo gy,”107 he al s o

p oin ts to its compl e xity when he dec l ares that “the do c t r ine of pro g re s sive re ve l ati on” simultan eously is

“a theory of knowl ed ge, a metaph ysics of bein g, a proph e tolo gy, a theolo gy, an eschatolo gy, a soci al the-

ory, an ethical do c t r ine, and an ae s t h e tic approach to life.”108

Fin all y, it should also be menti on ed that the term and concept of pro g re s sive re ve l ati on has been por-

t rayed in the form of a video,109 it has also has found its way in to var i ous Bahá’í dicti on aries, a Bahá’í

e nc yc lop edia, and is ce n t ral to many Bahá’í hom e-page s.110 Most si g n i f i can t l y, the off i ci al Bahá’í hom e-

page, which inc ludes var i ous “Spir i t u al Tr ut hs” of Bahá’í, it is note worthy that “The Oneness of

Re l i gi on” is inc luded, and that “The pr inci ple of the unity of re l i gi on” is de s c r ibed as being “at the ce n-

ter of Bahá’í teac h in gs.”111 T h at pro g re s sive re ve l ati on has ac qu ired do c t r in al status in Bahá’í is clear

since the Inte r n ati on al Bahá’í Lib rary (I s rae l) classifies pro g re s sive re ve l ati on under the head in g

“D o c t r ines, Theolo gy.”112 T h at the do c t r ines of man i fe s tati on and pro g re s sive re ve l ati on are in tim ate l y

re l ated and imp or tant, can be seen in that a gradu ate- course, de ve lop ed and taught by Landegg Acade m y

(Sw i t z e rl and), enti t l ed “C omparative St udy of Re l i gi on and the Conce p ts of the Man i fe s tati on and

Pro g re s sive Re ve l ati on .”113

A fin al, and ve ry recent example, that the Bahá’í Faith can be unde rs tood in terms of pro g re s sive re v-

e l ati on may also be seen a non-B ahá’í source—the E nc yc lop edia Br i tann i ca:

The cor n e rs tone of Bah a’i be l i ef is the con v i c ti on that Bah a’ Ull ah and his fore r unn e r, who wa s

known as the Bab, we re man i fe s tati ons of God, who in his essence is unknowabl e. The pr inci pal
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B ah a’i te n e ts are the essenti al unity of all re l i gi ons and the unity of hum an i t y. Bah a’is be l i e ve that

all the founde rs of the world’s great re l i gi ons have been man i fe s tati ons of God and age n ts of a pro-

g re s sive div ine pl an for the educati on of the hum an race.114

W h at is especi ally in te re s ting with these in t ro duc tory re m arks of de s c r ibing the Bahá’í Faith is that

they imm ed i ate l y, albeit impl i ci t l y, ide n tify pro g re s sive re ve l ati on as the “cor n e rs tone of Bah a’i be l i ef”

and that “the essenti al unity of all re l i gi on s” is one of “pr inci pal Bah a’i te n e ts.” The fin al sente nce ab ove

conn ec ts the var i ous poin ts ra is ed earlier since “the world’s great re l i gi ons have been man i fe s tati ons of

G o d” (inc lud ing the Báb and Bahá’u’ lláh) are all part of “a pro g re s sive div ine pl an” i.e., pro g re s sive re v-

e l ati on .

Pro g re s sive Re ve l ati on Def in ed

To ci te a few examples of Bahá’í def in i ti ons of pro g re s sive re ve l ati on, the follow ing examples will su f-

f i ce. In Dayb o ok— Pa s sages for Deepening and Med i tati on, the reader is a s ked the que s ti on “W h at is

m eant by the term pro g re s sive re ve l ati on?” wh e reup on the an s wer is given a s:

Pro g re s sive re ve l ati on refe rs to the be l i ef that God has a great pl an which He un folds to man in dif-

fe rent periods in his tory. Each Me s s e n ger of God (such as Moses, Chr ist, and Bahá’u’ lláh) re veals a

new stage of this pl an .115

A Basic Bahá’í Di c ti on ary def ines pro g re s sive re ve l ati on a s:

The concept that Div ine Re ve l ati on is not fin al, but con tinu in g. The concept is founded on

the be l i ef that all the Greater Proph e ts of the past we re Man i fe s tati ons of God who app eared

in diffe rent ages with teac h in gs appropr i ate to the needs of the tim e....116

Sim il arl y, in A Re s ource Gu ide for the Schol arly St udy of the Bahá’í Fa i t h, pro g re s sive re ve l ati on is

def in ed a s:

The Bahá’í be l i ef that the maj or re l i gi ons have been founded by Man i fe s tati ons of God and

t h at the Man i fe s tati ons succe ed one anot h e r, each brin ging a greater mea sure of div ine trut h

to hum an i t y.117

Fin all y, the most elab orate at te mpt to concisely ar ti cul ate pro g re s sive re ve l ati on has been made by

Sto c km an, wh o, in a Bahá’í Enc yc lop edia ar ticle, state s:

Po s sibly the ce n t ral pr inci ple be h ind the Bahá’í concept of the oneness of re l i gi on, pro g re s sive

re ve l ati on a s s e r ts two imp or tant posi ti on s: 1) that all the maj or re l i gi ons of the world are at

l east par ti ally based on a div ine re ve l ati on, con ve yed to them by a Man i fe s tati on of God; and

2) that the re ve l ati ons brought by the Man i fe s tati ons are not con t rad i c tory, but con s ti t ute a

single, on going div ine educati on al pro cess for hum an i t y.118

In this con te xt it is notable that Sto c km an states that pro g re s sive re ve l ati on possibly is “the ce n t ral

pr inci ple be h ind the Bahá’í concept of the oneness of re l i gi on .”

From these four def in i ti ons a few recur rent themes emerge. First of all, it is evident that three of the

def in i ti ons refer to pro g re s sive re ve l ati on as a be l i ef, wh ile one de si g n ates it as a ce n t ral pr inci pl e.

S econdl y, the noti on of Man i fe s tati ons of God occur in all four def in i ti ons, and thirdl y, the inc lu si on of

var i ous key terms such as succe s si on (“succe ed”) and con tinuity (“con tinu in g”) are si g n i f i can t.

Taken to ge t h e r, these examples strongly su g ge s ts that pro g re s sive re ve l ati on can inde ed be unde rs to o d

as a “be l i ef” and “s om e t h ing that is tau g h t.”

The Pro cess of Doctrin al iz ati on

In this con te xt it is si g n i f i cant that E. G. Browne stated that the Bá bí -B ahá’í teac h in gs we re “vary in g

and un f ixed ,” and that he noted that it con ta in ed little do c t r ine “touc h ing on que s ti ons of Me taph ysi c s ,

O n tolo gy, or Eschatolo gy.”119 A lt h ough Ibrah im Kheiralla in t ro duced many id i o s y nc ratic and highly per-

s on al ideas in to the early American Bahá’í commun i t y, he still emph a siz ed “the Bahá’í do c t r ine of pro-

g re s sive re ve l ati on .”120 A lt h ough his list of “Proph e ts” did inc lude Ab rah am, Moses, Zoroa s te r, Buddh a ,
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C hr ist, and Muh amm ad, he also inc luded such re l i gi ous figures as Con fuci u s121 and Ha iwat h a .122 Wi t h

the ad vent of a few Pe rsi an Bahá’í teac h e rs to America to clarify the Bahá’í Fa i t h,123 it is note worthy that ,

for example, ‘Abdu’ l-Karím-i-Tihr ání may have dis cu s s ed pro g re s sive re ve l ati on as early as 1890.124

Moreover, at the beginning of the twentieth century, a dozen American Bahá’ís attempted to summarize

lists of the Bahá’í teachings. An early example of such a list may be exemplified by Corinne True, who in

1902 entitled her list “Fundamental Points of Behaism.” What is especially interesting in this context is

that the list was “dominated by points on progressive revelation and the central figures of the Bahá’í

Faith.”125 It is also significant that two years later, and what was called “the House of Spirituality” in

Chicago, “added a note” to its Constitution “that demonstrated the fascination of the early American

Bahá’ís with the Bahá’í principle of progressive revelation and with their Faith’s fulfillment of prophecy.”126

Simultaneously, Peter Smith also states that in the American Bahá’í community, at the beginning of the

twentieth century, “There was no credo to affirm” and that there was “the lack of any creedal formulation

beyond the statement of universal principles” and further that there was even “opposition toward the idea

of dogma.”127 Thus, it is informative that in 1908 Thornton Chase writes the following lines about ‘Abdu’l-

Bahá: “Unless questions of metaphysics, dogmas and doctrines are introduced, he seldom mentions

them.”128 It is also of interest that even as late as 1915 Wilson wrote that “Bahaism has not a fixed body

of doctrines.”129 However, Peter Smith maintains that in 1917 (which was the centennial celebration of

Bahá’u’lláh’s birth) some Chicago Bahá’ís had plans for teaching in the Central States in the U.S.A. and

where “pure doctrine were asserted in no uncertain terms,”130 and he further states that with Shoghi

Effendi’s publication of The Dispensation of Bahá’u’lláh in 1934 the “doctrinal confusion” was ended.131

C onc lu si on

It should by now be evident that the term and concept pro g re s sive re ve l ati on has unde rgone wh at may

be refe r red to as a “pro cess of do c t r in al iz ati on .” Star ting with Bahá’u’ lláh, neither the term nor the do c-

t r ine of pro g re s sive re ve l ati on we re expl i citly stated. Gradu all y, and most likely in s pired by visi tin g

Pe rsi an Bahá’í teac h e rs to America, var i ous at te mp ts to make lis ts to summ ar ize the Bahá’í teac h in gs

we re made. A few years later ‘Abdu’ l-B ahá for mul ated a set of core-pr inci ples dur ing his travels to the

West, among which the essenti al unity of re l i gi ons was ce n t ral. Sub s e que n t l y, with Shoghi Effe nd i’s

e xte n sive cor re s p onde nce with the glob ally expand ing Bahá’í Fa i t h, pr inci ples of adm in is t rati ons we re

set, and a variety of Bahá’u’ lláh’s writin gs we re tran s l ated. Alt h ough the tec hn i cal term pro g re s sive re v-

e l ati on an ted ates Shoghi Effe nd i’s “Gu ard i an s h i p,” it is only dur ing his adm in is t rati on that it became a

ce n t ral do c t r in e.132 Follow ing the te r m inolo gy in t ro duced by Shoghi Effe nd i, later Bahá’í aut h ors alte r-

n atively have refe r red to pro g re s sive re ve l ati on as an idea, concept, pr inci ple, theme, thesis, and basi c

B ahá’í teac h in g, and most imp or tan t l y, as a be l i ef and do c t r in e. The ultim ate step in the pro cess of do c-

t r in al iz ati on can be seen when the ve ry term pro g re s sive re ve l ati on not only ente red Bahá’í pamphl e ts ,

d i c ti on aries, enc yc lop edias, the Inte r n ati on al Bahá’í Lib rary, and the off i ci al Bahá’í hom e-page, as a ke y

te r m, concept, and do c t r ine, but, most si g n i f i can t l y, that it also has been taught as a gradu ate cours e.

From this brief review it should by now be evident that it is possible to find direct and expl i cit sup-

p ort in var i ous te xts by the ce n t ral Bahá’í figures and other aut h ors, that the idea of pro g re s sive re ve l a-

ti on is not just an idea or a concept, but that it is a ce n t ral Bahá’í do c t r in e. If not the ce n t ral do c t r in e ,

then at least, to gether with the do c t r ine of the oneness of hum ankind, one of the most ce n t ral Bahá’í

do c t r in e s. Thus, any at te mp ts to bu ild a fut ure Bahá’í theolo gy — in order to def ine, unde rs tand, and

e xpress the Bahá’í Fa i t h — must be sol idly bu ilt on this, the “Bedrock of Bahá’í Be l i ef.”

Li te rat ure

‘Abdu’ l-B ahá 1979. Par is Talk s: Addresses Given by ‘Abdu’ l-B ahá in Par is in 1911-12. Bahá’í Publ is h ing Trust, London

‘Abdu’ l-B ahá 1982a. S e l ec ti ons from the Wr i tin gs of ‘Abdu’ l-B ahá. Bahá’í World Centre, Ha i fa

‘Abdu’ l-B ahá 1982b. The Promul gati on of Unive rsal Peace. Talks de l ive red by ‘Abdu’ l-B ahá dur ing His visit to the United

States and Can ada in 1912. Bahá’í Publ is h ing Trust, Wilm e t te, Ill

Á f á q í, Sá bir 1993. Pro ofs from the Holy Qur’án (Regard ing the Ad vent of Bahá’u’ lláh). Mir’át Publ i cati ons, New Delh i .

B ahá’í Publ is h ing Trust 1985

6 1



Lights of ‘Irf á n

Dayb o ok— Pa s sages for Deepening and Med i tati on. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

B ahá’u’ lláh 1978. A tablet by Bah a’o’ ll ah to the Pe rsi an Zoroa s t r i an Bah a is. Star of the We s t B o ok 1, volume 1. George Ron ald

B ahá’u’ lláh 1983a. G l ean in gs from the Wr i tin gs of Bahá á’u’ lláh. Bahá’í Publ is h ing Trust, Wilm e t te, Ill

B ahá’u’ lláh 1983b. The Ki t á b -i-̂ qán. Bahá’í Publ is h ing Trust, Wilm e t te, Ill

B ahá’u’ lláh 1986. Wr i tin gs of Bahá’u’ lláh—A Compil ati on. Bahá’í Publ is h ing Trust, New Delh i

B an an i, Amin 1981. Intro duc ti on, in M írzá Abú’ l-Fadl Gulpá yg ání Miracles and Me taph ors. Kal imát Press, LA

B au san i, Alessandro 1985. Fore word, in J. R. Cole (ed .) M írzá Abú’ l-Fadl Gulpá yg ání. Lette rs and Essays: 1886-1913. Kal im á t

Press, LA

Bec kw i t h, Francis 1985. B ah a’i. Be t h any House Publ is h e rs, Minn eap ol is, MN

Be rge r, P. L. 1954. From Sect to Church: A Soci olo gi cal Inte r pre tati on of the Bah a’i Move m e n t. Ph.D. dis s e r tati on. New

S c h o ol for Soci al Re s earc h, NY

Bram s on-L e rche, Loni 1982. “S ome Aspec ts of the Deve lopment of the Bahá’í Adm in is t rative Order in America, 1922-1936 ,”

in M. Momen (ed .) St udies in Bá bí and Bahá’í His tory, vol. 1. Kal imát Press, LA

Bram s on-L e rche, Loni 1988. “S ome Aspec ts of the Establ is hment of the Gu ard i an s h i p,” in M. Momen (ed .) St udies in the Bá bí

and Bahá’í Re l i gi on s, vol. 4. Kal imát Press, LA

Browne, E. G. 1912. Intro duc ti on, in M. H. Phelps Abbas Effe ndi: His Li fe and Teac h in gs. G. P. Put nm an’s Son s. NY.

Buc k, Chr is topher 1995. Sy mb ol and Sec re t: Qur’an Comm e n tary in Bah a’u’ ll ah’s Ki t á b -i-̂ qán. St udies in the Bá bí and Bahá’í

Re l i gi on s, Vol. 7. Kal imát Press, LA.

Buc k, Chr is topher 1996. Native Me s s e n ge rs of God in Can ad a ?: A Test Case for Bahá’í Unive rsal is m. The Bahá’í St ud i e s

Re v i e w, vol. 6.

Buc k, Chr is topher 1998. A Sy mb olic Prof ile of the Bahá’í Faith. The Jour n al of Bahá’í St ud i e s 8.4.

Chase, Thor n ton. 1908. In Gal il e e. Bahai Publ is h ing Soci e t y, Chicago. Chr is ti an, W. A. Sr. 1987. Doctrines of Re l i gi ou s

C ommun i ti e s: A Philo s oph i cal St ud y. Yale Unive rsity Press, New Have n .

C ole, J. R. 1985 (ed .) 1985. M írzá Abú’ l-Fadl Gulpá yg ání. Lette rs and Essays: 1886-1913. Kal imát Press, LA.

C ole, J. R. 1993. ”I am all the Proph e ts”: The Po e tics of Plural ism in Bah a’i Te xts. Po e tics To d ay 14:3.

C ole, J. R. 1996. Marking Bound aries, Marking Tim e: The Iran i an Past and the Con s t r uc ti on of the Self by Qajar Thinke rs.

I ran i an St udies 29, 1-2. (35-56).

C oll ins, W. P. 1990. Bibl i o g raphy of Englis h-L an g u age Works on the Bá bí and Bahá’í Fa i t hs 1844-1985. George Ron ald ,

O xford .

C oll ins, W. P. 1995. The Mill e r i tes and Time Proph ec y: Their Func ti on as Mill e nn i al Themes in the American Bahá’í

C ommun i t y. Unpubl is h ed M. A. thesis, Sy racuse Unive rsi t y.

C om s to c k, W. R. 1987. ”Doctrin e ,” in Eliade, Mircea (ed .) E nc yc lop edia of Re l i gi on. Mac m ill an, NY. Enc yc lop edia Br i tann i ca

1987. ”Re l i gi ous Doctrines and Dogmas.” Mac rop ed i a. Chicago.

E r i c k s on, M. J. 1983. C hr is ti an Theolo gy. Baker Book House, Grand Rapids, MI .

E s s l e mont, J. E. 1980. B ahá á’u’ lláh and the New Era. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

Fazel, Seena 1993. ‘Abdu’ l-B ahá on Chr ist and Chr is ti an i t y: The te xt of an in te rview with Pa s teur Monnier on the re l ati on-

ship be tween the Bahá’í Faith and Chr is ti an i t y, Par is, Feb r u ary 17th 1913. B ahá’í St udies Re v i e w 3 :1.

Fazel, Seena and Fan an apazir, Khazeh 1993. A Bahá’í Approach to the Claim of Fin ality in Islam. The Jour n al of Bahá’í

St ud i e s, 5. 3. Grat tan- Gu inness, He nry 1880. The Approac h ing End of the Age. Holder & Stou g h ton, London .

Hatc h e r, J. S. 1997. The Val idity and Value of an His tor i cal- Cr i ti cal Approach to the Re veal ed Works of Bahá’u’ lláh, in

Mo ojan Momen (ed .) S c r i p t ure and Re ve l ati on. Bahá’í St udies Volume III. George Ron ald, Oxford .

Hatc h e r, W. S. & Mar tin, J. D. 1989. The Bahá’í Faith - the emerging glob al re l i gi on. Harper & Row, Publ is h e rs, San Francis co.

Heg gie, James 1986. B ahá’í refe re nces to Jud a is m, Chr is ti an i t y, and Islám with other mate r i als for the study of Pro g re s sive

re ve l ati on. George Ron ald, Oxford .

Hor nb y, Helen 1988. Li g h ts of Gu id ance: A Bahá’í Refe re nce Fil e. Bahá’í Publ is h ing Trust, New Delhi. Hyde Pa ine, Mabe l

1931. Exce r p ts from Notes on Shoghi Effe nd i’s Table Talk. Unpubl is h ed Pil g r im Note s.

Kol s toe, J. E. 1995. Pro g re s sive Re ve l ati on: A Pi c t ure Story of How God Sp eaks to Mankind. Nati on al Spir i t u al Assembl y

of the Bahá’ís of Alaska.

L ambde n, S. N. 1991. Muh amm ad and the Qur’án: Some Intro duc tory Note s. The Bahá’í St udies Re v i e w, 1.1. Landegg 1997

( Feb. 16-20). Landegg Academy Academic Cal e nd ar. Landegg Acade m y, Sw i t z e rl and .

Lindbec k, G. A. 1984. The Nat ure of Doctrin e: Re l i gi on and Theolo gy in a Po s t l ibe ral Age. SPCK, London. Lon g m an 1978.

L on g m an Di c ti on ary of Con te mp orary Englis h. Lon g m an, Harlow.

6 2



Lights of ‘Irf á n

Lundbe rg, Za id 1996. B ahá’í Ap o cal y p ti cism: The Concept of Pro g re s sive Re ve l ati on. Unpubl is h ed M. A. thesis, Lund

U n ive rsi t y.

Lundbe rg, Za id (for t h com in g). From Ad am to Bahá’u’ lláh: The Idea of a Chain of Proph ec y.

May, Dann 1993. The Bahá’í Pr inci ple of Re l i gi ous Unity and the Chall e n ge of Rad i cal Plural is m. Unpubl is h ed M. A. thesis ,

U n ive rsity of North Te xa s.

Mc Grat h, A. E. 1997. The Genesis of Doctrin e: A St udy in the Found ati ons of Doctrin al Cr i ti cis m. Eerdm ans, Grand Rapid s ,

Mi c h i gan .

McL ean, Jack (ed .) 1997. Re v isi on ing the Sac red: New Pe rs p ec tives on a Bahá’í Theolo gy. St udies in the Bá bí and Bahá’í

Re l i gi on s, vol. 8. Kal imát Press, LA.

Moayyad, He s hm at 1990. The His tor i cal Inte r re l ati onship of Islam and the Bahá’í Fa i t h, in He s hm at Moayyad (ed .) The Bahá’í

Faith and Islam. Bahá’í St udies Publ i cati ons, Ottawa .

Mom e n, Mo ojan 1975. D r. J. E. Esslemon t. Bahá’í Publ is h ing Trust, London .

Mom e n, Mo ojan 1988. Re l ativ ism: A Basis for Bahá’í Me taph ysics, in M. Momen (ed .) St udies in the Bá bí & Bahá’í Re l i gi on s,

vol. 5. Kal imát Press, LA.

Mom e n, We ndi (ed .) 1991. A Basic Bahá’í Di c ti on ary. George Ron ald, Oxford .

New Cat h olic 1967. New Cat h olic Enc yc lop ed i a. NY.

Re s earch Department 1983. Pearls of Wis dom: The Imp or tance of Deepening Our Knowl ed ge and Unde rs tand ing of the

Fa i t h. Compil ed by the Re s earch Department of the Unive rsal House of Ju s ti ce. Bahá’í Publ is h ing Trust, New Delh i .

Sa i ed i, Nader 1997. C omparative St udy of Re l i gi on and the Conce p ts of the Man i fe s tati on and Pro g re s sive Re ve l ati on [C ours e

de s c r i p ti on]. Landegg Acade m y, Sw i t z e rl and .

Sa i ed i, Nader 1998. Antinomies of Rea s on and the Theolo gy of Re ve l ati on. The Jour n al of Bahá’í St ud i e s 8.4.

Sav i, Julio 1989. The Ete r n al Quest for God: An Intro duc ti on to the Div ine Philo s ophy of ‘Abdu’ l-B ahá. George Ron ald ,

O xford .

S c h aefe r, Udo 1992. Chall e n ges to Bahá’í St ud i e s. The Bahá’í St udies Re v i e w 2:1.

S c h aefe r, Udo 1995. Be yond the Clash of Re l i gi on s: The Emerge nce of a New Parad i g m. Zero Palm Press, Prag ue.

Shoghi Effe ndi 1947. Me s sages to America. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

Shoghi Effe ndi 1965. Ci tadel of Fa i t h. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

Shoghi Effe ndi 1971a. L e t te rs from the Gu ard i an to Au s t ralia and New Zeal and, 1923 -1957. N. S.W., Au s t ral i a .

Shoghi Effe ndi 1971b. Me s sages to the Bahá’í World: 1950-1957. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

Shoghi Effe ndi 1973. Direc tives from the Gu ard i an. Publ is h ing Trust, New Delh i

Shoghi Effe ndi 1974. God Passes By. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

Shoghi Effe ndi 1980. The Prom is ed Day Is Com e. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

Shoghi Effe ndi 1981. The Unfold ing Destiny of the Br i tish Bahá’í Commun i t y. Bahá’í Publ is h ing Trust, London .

Shoghi Effe ndi 1991. The World Order of Bahá á’u’ lláh - selec ted lette rs. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

Shoghi Effe ndi. Letter addre s s ed to the Nati on al Spir i t u al Assembly of the United States and Can ada dated May13, 1935,

Shoghi Effe ndi. Letter to an ind iv idu al be l i e ver dated March 19,1945.

S keat, W. W. 1984. A Concise Et y molo gi cal Di c ti on ary of the English Lan g u age. Clare ndon Press, Oxford .

Sm art, Nin i an 1983. World v i e ws: Cro s s cult ural Explorati ons of Hum an Be l i efs. Charles Scrib n e r’s sons, NY.

Sm art, Nin i an 1984. The Re l i gi ous Exp e r i e nce of Mankind. Charles Scrib n e r’s sons, NY.

Sm art, Nin i an 1996. Dim e n si ons of the Sac red: An Anatomy of the World’s Be l i efs. Harper Coll in s. London .

Sm i t h, P. R. 1988. What Was a Bahá’í? Concerns of Br i tish Bahá’ís, 1900-1920, in M. Momen (ed .) St udies in Bá bí and Bahá’í

H is tory, vol. 5. Kal imát Press, LA.

Sm i t h, Pe ter 1982. The American Bahá’í Commun i t y, 1894-1917: A Pre l im in ary Surve y, in M. Momen (ed .) St udies in Bá bí

and Bahá’í His tory, vol. 1. Kal imát Press, LA.

Sm i t h, Pe ter 1987. The Babi and Bah a’i Re l i gi on s: From messi anic Shi’ism to a world re l i gi on. George Ron ald, Oxford .

S ours, Mi c h ael 1990. Pre par ing for a Bahá’í /C hr is ti an Di alo g ue Vol. 1 Unde rs tand ing Bibl i cal Ev ide nce. One World, Oxford .

S ours, Mi c h ael 1997. The Stati on and Claims of Bahá’u’ lláh. Bahá’í Publ is h ing Trust, Wilm e t te, IL.

Sp eight, R. M. 1987. ”Cre ed s: An Ove rv i e w” in Mircea Eliade (ed .) E nc yc lop edia of Re l i gi on. Mac m ill an, NY.

Stiles Man ec k, Su san 1999. Review of J. A. McL ean s’s (ed .) ”Re v isi on ing the Sac red: New Pe rs p ec tives on a Bahá’í Theolo gy,

vol. 8 in St udies in the Bá bí & Bahá’í Re l i gi on s.” The Jour n al of Bahá’í St ud i e s 9.2. S

6 3



Lights of ‘Irf á n

Sto c km an, R. H. 1985. The Bahá’í Faith in America. Vol. 1: Origins 1892-1900. Bahá’í Publ is h ing Trust, Wilm e t te, Ill .

Sto c km an, R. H. 1993. Pro g re s sive Re ve l ati on. Unpubl is h ed manu s c r i p t.

Sto c km an, R. H. 1995. The Bahá’í Faith in America. Vol. 2: Early Expan si on 1900-1912. Bahá’í Publ is h ing Tr u s t ,

Wilm e t te, Ill .

Tah e r z ade h, Ad ib 1987. The Re ve l ati on of Bahá’u’ lláh, vol s. 1- 4. George Ron ald, Oxford .

Tow n s h e nd, George 1995. The Heart of the Gospel. George Ron ald, Oxford .

Ward, A. L. 1960. An His tor i cal St udy of the North American Sp eaking Tour of ‘Abdu’ l-B aha and a Rhetor i cal Anal ysis of

H is Addre s s e s. Unpubl is h ed Ph.D. dis s e r tati on, Ohio Unive rsi t y.

W h i te h ead, O. Z. 1976. S ome Early Bahá’ís of the We s t. George Ron ald, Oxford. Wil s on, S. G. 1970. Bah a’ism and Its Claim s.

AMS Press, NY.

I n ternet refe re nce s

A Re s ource Gu ide (1999-10-23). ”Sac red His tory: Pro g re s sive Re ve l ati on,” A Re s ource Gu ide for the Schol arly St udy of the

B ahá’í Fa i t h. A publ i cati on of the Re s earch Off i ce of the Bahá’í Nati on al Cente r, Wilm e t te, Ill inois. http://www.b ah a i-

l ib rary.org /b o ok s/rg /

E nc yc lopædia Br i tann i ca O nl ine - Bah a’i faith (1999-10-23): http://m e mbe rs.eb.com /b ol /topi c?

I n te r n ati on al Bahá’í Lib rary (1999-10-19): http:// l ib rary.b ah a i .org /cat/fc fc m5.h t ml

Pro g re s sive Re ve l ati on (1999- 09-27): http://www.te l i al ink. n e t/% r mcdonld /pro g re v.h t ml

The Bahá’í Faith 1/9 - Pro g re s sive Re ve l ati on (1999- 09-27): http://www. m irac l e s.w in-uk. n e t/B ah a i /B a si cFac ts/b a si c1.h t ml .

T h e B ahá’íWorld :T h e O n e n e s s of Re l i gi on (1999-10-24): http://www.b ah a i .org. /b world /m a in .c fm ?

The KnowMadz - Bah a’i Faith (1999- 09-30): http://www. know m adz.org /m e ta /b ah a /re veal ed .h t m

Vir t u al St udy Cours e: Pro g re s sive Re ve l ati on (1999- 09-27). http://www.b cca .org /commun i ti e s/u s/n y/n yc/s t ud y/s ec ti on3.h t ml

Note s

1) Enc yc lop edia Br i tann i ca 1987:366.

2) Mc Grath 1997:197.

3) Schaefer 1992:26, italics added .

4) Dann May’s MA thesis (1993) The Bahá’í Pr inci ple of Re l i gi ous Unity and the Chall e n ge of Rad i cal Plural ism ce r ta inl y

qu alifies as a schol arly work on the ”oneness of re l i gi on .”

5) McL ean 1997: x v, clar i f i cati on and italics added; Smith 1988:232. Far from claim ing to be a sys te m atic theolo gi an, muc h

less ”the sys te m atic ‘B ahá’í theolo gi an,’” I still hope that this paper (and especi ally my for t h com ing Ph.D. dis s e r tati on)

w ill be regarded as a pre l im in ary academic at te mpt to address not only the topic of pro g re s sive re ve l ati on, but to simul-

tan eously in ve s ti gate areas like Bahá’í proph ec y, the idea of pro g ress, do c t r ine, rh e toric and ro ot-m e taph or. The for t h-

com ing Ph.D. dis s e r tati on is cur rently enti t l ed The Emic Con s t r uc ti on of Re l i gi on: The Bahá’í Doctrine, Rhetoric, and

Ro ot-Me taph or of Pro g re s sive Re ve l ati on .

6) In this con te xt it is in te re s ting that Lindbeck 1984:76 noti ces that ”Most of the books enti t l ed ‘c hurch do c t r in e’ or

‘c hurch do g m ati c s ,’ . . . are in fact wide-ran ging theolo gi cal treatises rather than being conce r n ed simply with do c t r in e s

of the churches in the nar row sense . . .” Erickson 1983 :23 sees ”Theolo gi cal stud i e s” as a ge n e ral field of study wh e re

” D o c t r in al stud i e s” is but one sub s p ecies which further can be div ided in to ”Sys te m atic theolo gy.”

7) Sm ar t’s 1983 :96-158, 1984:6-12 six dim e n si ons of re l i gi on are: 1) the Exp e r i e n ti al Dim e n si on; 2) the Mythic Dim e n si on ;

3) the Doctrin al Dim e n si on; 4) the Et h i cal Dim e n si on; 5) the Ri t u al Dim e n si on; and 6) the Soci al Dim e n si on .

8) Com s tock 1987:386.

9) Com s tock 1987:385-386.

10) The Latin do cé re may in turn be de r ived from the Greek doke’in (to seem, to teac h) which aga in is the ro ot for the Gre e k

do g m a (opin i on, teac h in g) and or t h o dox (right opin i on, teac h in g). See e.g., Skeat 1984. The Greek term d id a s k alia al s o

gives a sim il ar mean ing of ”basic teac h in gs” and is used in I and II Timot h y.

11) Lon g m an 1978:322 .

12) See Lindbeck 1974:243 -246; 1984:88; New Cat h olic 1967:939.

13) Sm art 1984:8, italics added; 1983 :97.

14) Sm art 1983 :102. Cf. Shoghi Effe nd i’s statement that “We must take the teac h in gs as a great bal anced wh ole, not to seek

out and oppose each other two strong state m e n ts that have diffe rent mean in gs; som e wh e re in be tween there are link s

un i ting the two. This is wh at makes our Faith to fl e xible and we ll bal anced .” (19 March 1945 to an ind iv idu al be l i e ve r)

15) Sm art 1983 :97-100, italics added; Mc Grath 1990:37.

16) Sp eight 1987, italics added .

17) Mc Grath 1997:11, italics added, 39, 80, 196-197; Chr is ti an 1987:14, 20; Sm art 1996 :56.
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18) In my dis s e r tati on I also at te mpt to show that it is also impl i citly part of a “wh ole body of pr inci pl e s ,” and at that it is

at the core of its “s ys tem of be l i ef”.

19) With expl i cit state m e n ts of the Bahá’í do c t r ine of pro g re s sive re ve l ati on means state m e n ts wh e re either the concept, or

the term pro g re s sive re ve l ati on, occur to gether with the term “do c t r in e” or an equ ival e n t.

20) Bahá’u’ lláh 1983 a :74-75; 1986 :418 - 419, italics added .

21) For a dis cu s si on on the theme of “the chain of succe s sive Re ve l ati on s” see Lundbe rg (for t h com in g). [22] ‘Abdu’ l-B ahá

1982b :140, italics added .

23) ‘Abdu’ l-B ahá 1982b: 378, italics added

24) Alt h ough Shoghi Effe ndi 1991:131 refe rs to the Bá b, Bahá’u’ lláh, and ‘Abdu’ l-B ahá as the “T hree Central Fi g ure s ,” he

simultan eously at te s ts to ”the inde p e ndent charac ter of the Bá bí Dis p e n sati on” (102) and that the Báb “is fully enti t l ed

to rank as one of the self-su ff i cient Man i fe s tati ons of God” in ve s ted with “inde p e ndent Proph e t h o o d .” (123) Thus, the

Báb is not con side red here. For a dis cu s si on on this see Esslemont 1980:20; Smith 1988:228.

25) Dated May 13, 1935, addre s s ed to the Nati on al Spir i t u al Assembly of the United States and Can ad a .

26) Shoghi Effe ndi 1980: v, italics added; 1991:58, 115.

27) Shoghi Effe ndi 1973 :40, italics added .

28) Shoghi Effe ndi 1971b :154, italics added .

29) Shoghi Effe ndi 1974:223; 1991:143, italics added .

30) Shoghi Effe ndi 1981:451, italics added .

31) Shoghi Effe ndi 1991:102, italics added .

32) Shoghi Effe ndi 1981:432, italics added .

33) Shoghi Effe ndi 1965 :82, italics added .

34) Shoghi Effe ndi 1991:103, italics added .

35) Shoghi Effe ndi 1974:100, italics added .

36) Shoghi Effe ndi 1991:163, italics added .

37) Esslemont 1980:257 is an example of an impl i cit statement since pro g re s sive re ve l ati on is stated in pare n t h e sis.

38) Lundbe rg 1996.

39) Momen 1975 :19, 32-33.

40) Esslemont 1980:122. The term occurs also ind irectly on p. 257 wh e re it is at t r ibuted to ‘Abdu’ l-B ahá.

41) Esslemont 1980: xi i i; Momen 1975 :11-19.

42) Esslemont quotes from a Tablet by Bahá’u’ lláh which he labels a Tablet to a Zoroa s t r i an. This pa s sage can be found in A

tablet by Bah a’o’ ll ah to the Pe rsi an Zoroa s t r i an Bah a is publ is h ed in 1910 in Star of the We s t and re pr in ted in B ahá’u’ lláh

1978: book 1. vol 1.

43) See Fazel 1993.

44) Coll ins 1995 :61, italics added .

45) i.e., Ibrah im Kheiralla, Ma s on Re m e y, Paul K. Deal y, and Isabe lla D. Br i t tin g h am. For a refe re nce of their lives and work s

see Sto c km an 1985, 1995; Coll ins 1990.

46) Wil s on 1970:102 .

47) Grat tan- Gu inness 1878.

48) See e.g., Tow n s h e nd 1995 :37, 68, 73, 76, 111, 116.

49) White h ead 1976 :211.

50) Ward 1960:112; Heg gie 1986 : v i i; Smith 1988:223; Cole 1993 :453, italics added .

51) Moayyad 1990:76, 82; Coll ins 1995 :86, italics added .

52) Sours 1997:43, italics added .

53) Buck 1995 :121, 281-82, italics added .

54) Sa i edi 1998:76, italics added .

55) Smith 1988:223, italics added .

56) Ward 1960:40- 41, 154, italics added; Smith 1988:223, Coll ins 1995 :191; Buck 1998:6.

57) Sto c km an 1995 :233, italics added .

58) Hatcher 1997:39, italics added; Buck 1995 :281-82; McL ean 1997: x v.

59) Buck 1998:5.

60) Tah e r z adeh 1987: vol. I:162; Buck 1995 :281-82; McL ean 1997: x v.

61) In the fore word of his tran s l ati on of the Ki t á b -i-̂ qán 1931, Shoghi Effe ndi refe rs to it as “t h is book of un sur pa s s ed pre-

e m in e nce among the writin gs of the Aut h or of the Bahá’í Re ve l ati on .”

62) Hatcher 1997:35-36.

63) Fazel & Fan an apazir 1993 :25.

64) ‘Abdu’ l-B ahá quoted in Shoghi Effe ndi 1991:36, italics added; ‘Abdu’ l-B ahá 1982 a :114.

65) Buck 1998:5; ‘Abdu’ l-B ahá 1979:131-175, 1982 a :107-108, 1982b :105-110.

66) Smith 1982:128, 127.
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67) ‘Abdu’ l-B ahá 1982b :105-106.

68) Re s earch Department 1983 :21 (#73).

69) Shoghi Effe ndi 1991:123.

70) Shoghi Effe ndi ci ted in Hor nby 1988:484, #1612 .

71) Re s earch Department 1983 :27 (# 90), 45- 47; Shoghi Effe ndi 1965 :76-77; 1971a :75-76, 93.

72) Shoghi Effe ndi 1991:99.

73) Shoghi Effe ndi 1991:114.

74) Shoghi Effe ndi 1974:158, italics added .

75) Shoghi Effe ndi 1980:110, italics added. From these two last quotes by Shoghi Effe nd i, it is evident that the phrase “t h e

bedrock of Bahá’í be l i ef” here occurs in ot h e r, but sim il ar, con te xts.

76) Shoghi Effe ndi 1974:281, italics and clar i f i cati on added; 1991:42 .

77) Shoghi Effe ndi 1980: v, italics added

78) Shoghi Effe ndi 1991:48, clar i f i cati on and italics added .

79) Shoghi Effe ndi 1991:114-115, italics added; 57-58.

80) Shoghi Effe ndi 1991:103, italics added; 163; 1974:10.

81) Shoghi Effe ndi 1980:107-108, clar i f i cati on and italics added .

82) Shoghi Effe ndi 1980:108, italics added

83) See Bahá’u’ lláh’s Ki t á b -i-I qán 1983b :153 -54.

84) Shoghi Effe ndi 1991:166, clar i f i cati on and italics added .

85) Shoghi Effe ndi 1991:114, italics added .

86) Shoghi Effe ndi 1981:432, italics added .

87) Hyde Pa ine 1931:4, italics added .

88) Schaefer 1995 :57, clar i f i cati on added .

89) Sto c km an 1985 :192 .

90) Sours 1990:137-169, 6-7.

91) Sours 1997:42; Smith 1988:246.

92) Hatcher & Mar tin 1989:74-83.

93) Be rger 1954:184, italics added .

94) Sto c km an 1985 :58. The term has since been used by Smith 1987:73; Cole 1993 :454; and Buck 1996 :129, 133.

95) Be rger 1954:31-32, italics added; Bec kwith 1985 :10.

96) Momen 1988:185, italics added .

97) May 1993 :83, italics added .

98) Bau sani 1985 :ix-x, italics added .

100) Moayyad 1990:78, italics added .

101) Lambden 1991:9.

102) Cole 1996 :45- 46; Buck 1998:6.

103) Bram s on-L e rche 1988:281, italics added .

104) Schaefer 1995 :118, italics added, 132-33, 135, 144.

105) Stiles Man eck 1999:92 .

106) Sa i edi 1997:course de s c r i p ti on, italics added .

107) Sa i edi 1998:83.

108) Sa i edi 1997:course de s c r i p ti on .

109) Kol s toe 1995.

110) Vir t u al St udy Course; The Bahá’í Fa i t h; Pro g re s sive Re ve l ati on; The KnowMadz - Bah a’i Fa i t h .

111) The Bahá’í World .

112) Inte r n ati on al Bahá’í Lib rary. Other sub g roups under the head ing “D o c t r ines, Theolo gy” are e.g., “G o d ,” “Man i fe s tati on s

of God,” “O n e n e s s ,” “Proph ec y,” “Fut ure Man i fe s tati ons of God,” “C ove n an t ,” etc .

113) Landegg 1997.

114) E nc yc lopædia Br i tann i ca O nl ine, italics added .

115) Bahá’í Publ is h ing Trust 1985 :194, italics or i gin al .

116) Momen 1991:186.

117) A Re s ource Gu ide - Glo s sary. [

118) Sto c km an 1993 :1, italics added .

119) Browne 1912: x x v-x x v i .

120) Sto c km an 1985 :58, 192 .

121) Con fucius is not Man i fe s tati on of God accord ing to Shoghi Effe ndi 1971a :41 who says that “C on fucius was not a

Proph e t. It is qu i te cor rect to say he is the founder of a moral sys tem and a great refor m e r.”
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122) Sto c km an 1985 :67. For a dis cu s si on on Native American re l i gi ous figures and Man i fe s tati ons of God see Buck 1996.

123) On this point Ban ani 1981: xiv writes that “The nascent community of Bahá’ís in America was in dire need of an

aut h or i tative and coh e rent unde rs tand ing of the fund am e n tals of its Fa i t h .” (i talics added)

124) Sto c km an 1985 :23. That Mírzá Abú’ l-Fadl Gulpá yg ání clearly was aware of, and impl i citly elab orated up on, the conce p t

of pro g re s sive re ve l ati on is evident from his A Letter to Tr i p ol i w r i t ten in 1897. See Cole 1985 :124-126.

125) Sto c km an 1985 :92-93, italics added .

126) Sto c km an 1985 :168, italics added .

127) Smith 1982:196-97, 168, 174.

128) Chase 1908:34.

129) Wil s on 1970:77.

130) Smith 1982:134.

131) Smith 1982:102 .

132) e.g., Bram s on-L e rche 1982:265 writes that “Shoghi Effe ndi con tinued to push the community in the direc ti on of be t te r

organ iz ati on and more unity in do c t r in al mat te rs.” 
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